Benefits of a Choir Loft

1. The acoustics are superior for the congregation

2. No microphones are necessary (though they might be used, particularly for a cantor either in front or back of church).  The absence of microphones helps drastically to encourage the congregation to sing.  The more natural sound is much more prayerful.

3. Better participation from congregation

- ...since it distinguishes from a “concert” environment.  The division of performers/audience is mitigated.  The sound coming from behind gives the sense of “singing with” instead of “singing at” which is the biggest obstacle psychologically to overcome.  Also, the better the music (from up front) the less we want to “mess it up.”

4. Less Distractions

- for congregation: no visual / noise competition in the line of sight of sanctuary besides the essential liturgical action of the ministers

- for choir: No constant worry of causing problems if they need to drink water, turn pages, get a tip from conductor/director.

5. Heavenly Liturgy is magnified

- Since the liturgy is the wedding feast of the lamb, with the entire Church present (including the heavenly hosts), the choir assumes the role of the voices of the church triumphant and the angels.

6. Loft defines clearly the liturgical role of the choir as described below. (They are a distinct part of the congregation.)  (!! What would an up-front choir be like without Jeremy leading them??)

GIRM (2011) - The Place for the Choir and the Musical Instruments

312. The choir should be positioned with respect to the design of each church so as to make

clearly evident its character as a part of the gathered community of the faithful fulfilling a specific

function. The location should also assist the choir to exercise its function more easily and

conveniently allow each choir member full, sacramental participation in the Mass.123

313. The organ and other lawfully approved musical instruments are to be placed in an

appropriate place so that they can sustain the singing of both the choir and the congregation and

be heard with ease by all if they are played alone. It is appropriate that, before being put into

liturgical use, the organ be blessed according to the rite described in the Roman Ritual.124

In Advent the organ and other musical instruments should be used with a moderation that is

consistent with the season’s character and does not anticipate the full joy of the Nativity of the

Lord.

In Lent the playing of the organ and musical instruments is allowed only to support the singing.

Exceptions are Laetare Sunday (Fourth Sunday of Lent), Solemnities, and Feasts.

7. Choir is united with the congregation in their (a) location in the nave of church, and (b) direction, facing with the congregation the Eucharistic Sacrifice.  This helps them pray the Mass better.  Though the difficulty of distance remains, the unobstructed view in fact helps: the choir can't see many distractions!

8. The integrity of the sanctuary is maintained, thus heightening the importance of the liturgical action.

9. Active Participation is properly understood.

Benedict XVI – Sacramentum Caritatis (Post-Synodal Apost. Exhortation on Eucharist as the Source and Summit of the Church's Life and Mission)

Actuosa participatio

Authentic participation

52. The Second Vatican Council rightly emphasized the active, full and fruitful participation of the entire People of God in the eucharistic celebration (155). Certainly, the renewal carried out in these past decades has made considerable progress towards fulfilling the wishes of the Council Fathers. Yet we must not overlook the fact that some misunderstanding has occasionally arisen concerning the precise meaning of this participation. It should be made clear that the word "participation" does not refer to mere external activity during the celebration. In fact, the active participation called for by the Council must be understood in more substantial terms, on the basis of a greater awareness of the mystery being celebrated and its relationship to daily life. The conciliar Constitution Sacrosanctum Concilium encouraged the faithful to take part in the eucharistic liturgy not "as strangers or silent spectators," but as participants "in the sacred action, conscious of what they are doing, actively and devoutly" (156). This exhortation has lost none of its force. The Council went on to say that the faithful "should be instructed by God's word, and nourished at the table of the Lord's Body. They should give thanks to God. Offering the immaculate Victim, not only through the hands of the priest but also together with him, they should learn to make an offering of themselves. Through Christ, the Mediator, they should be drawn day by day into ever more perfect union with God and each other" (157).

Participation and the priestly ministry

53. The beauty and the harmony of the liturgy find eloquent expression in the order by which everyone is called to participate actively. This entails an acknowledgment of the distinct hierarchical roles involved in the celebration. It is helpful to recall that active participation is not per se equivalent to the exercise of a specific ministry. The active participation of the laity does not benefit from the confusion arising from an inability to distinguish, within the Church's communion, the different functions proper to each one. (158) There is a particular need for clarity with regard to the specific functions of the priest. He alone, and no other, as the tradition of the Church attests, presides over the entire eucharistic celebration, from the initial greeting to the final blessing. In virtue of his reception of Holy Orders, he represents Jesus Christ, the head of the Church, and, in a specific way, also the Church herself. (159) Every celebration of the Eucharist, in fact, is led by the Bishop, "either in person or through priests who are his helpers."(160) He is helped by a deacon, who has specific duties during the celebration: he prepares the altar, assists the priest, proclaims the Gospel, preaches the homily from time to time, reads the intentions of the Prayer of the Faithful, and distributes the Eucharist to the faithful. (161) Associated with these ministries linked to the sacrament of Holy Orders, there are also other ministries of liturgical service which can be carried out in a praiseworthy manner by religious and properly trained laity. (162)

Personal conditions for an "active participation"

55. In their consideration of the actuosa participatio of the faithful in the liturgy, the Synod Fathers also discussed the personal conditions required for fruitful participation on the part of individuals. (168) One of these is certainly the spirit of constant conversion which must mark the lives of all the faithful. Active participation in the eucharistic liturgy can hardly be expected if one approaches it superficially, without an examination of his or her life. This inner disposition can be fostered, for example, by recollection and silence for at least a few moments before the beginning of the liturgy, by fasting and, when necessary, by sacramental confession. A heart reconciled to God makes genuine participation possible. The faithful need to be reminded that there can be no actuosa participatio in the sacred mysteries without an accompanying effort to participate actively in the life of the Church as a whole, including a missionary commitment to bring Christ's love into the life of society.

Clearly, full participation in the Eucharist takes place when the faithful approach the altar in person to receive communion (169). Yet true as this is, care must be taken lest they conclude that the mere fact of their being present in church during the liturgy gives them a right or even an obligation to approach the table of the Eucharist. Even in cases where it is not possible to receive sacramental communion, participation at Mass remains necessary, important, meaningful and fruitful. In such circumstances it is beneficial to cultivate a desire for full union with Christ through the practice of spiritual communion, praised by Pope John Paul II (170) and recommended by saints who were masters of the spiritual life (171).

